


 

End of the Spear Can Impact Muslims 
by Bruce Sidebotham
 

Two things in the End of the Spear
movie make it useful for dialog with
Muslims about problems we are
experiencing with reactions from them.

First, this movie can have a powerful
corrective impact on people who are
caught in cycles of vengeance. 

The Waodani tribe was caught in
such a cycle. If you killed one of my
relatives, in order to preserve my honor
and secure eternal life, I had to kill
either you or one of your relatives. And
of course, then your family would feel
that way about my family, and so the
tribe was slowly exterminating itself. 

They had the same attitude towards
outsiders because some of the
neighboring oil and plantation workers
had offended the Waodani either
deliberately or inadvertently. 

This is exactly what is happening in
the Middle East today – especially in

Israel. And this is one reason why Iraqis
who are dependent upon Americans for
security are using roadside bombs on
American soldiers. They are getting back
at the American “family” for the
humiliation and collateral deaths that the
Americans have caused. And it partly
explains why Muslims are rampaging
against “insulting” cartoons of
Mohammed.

The film shows how the cycle of
vengeance was halted in the Waodani
tribe by the message and example of the
missionaries, and it shows the associated
price. It took someone to die whose
relatives would not retaliate. And it took
an explanation of such behavior that was
based in the character of God.

Second, many are complaining that
the Christian perspective is not clearly
presented in this film. I’d challenge them
to find one Hollywood production in

which the Christian perspective is
presented more clearly. But I digress. 

This film tells the story from the
view point of 8-yr-old Steve Saint and
from the view point of the warrior who
killed his father. Therefore, this film
presents the Christian perspective with
the metaphors and language of the
Waodani Indians. 

The Waodani knew nothing of sheep
or of passover sacrifice, so Jesus as the
substitutionary lamb would have made
no sense to them. They didn’t even have
written language, so that God’s word in
the Bible would also make no sense to
them. 

The metaphor through which the
Waodani understood verbal special
revelation was God marking a trail by
leaving carvings on trees. The metaphor
for sacrifice is getting speared. And the
metaphor for eternal life is “jumping the
great boa.” The metaphor for eternal
damnation is “becoming a termite.” The
metaphor for “receiving Jesus Christ as
your personal savior” is following him
on the trail that he has marked.

We all understand the Christian
perspective on gaining eternal life
through metaphors. Don Richardson in
his book Eternity in their Hearts calls these
“redemptive analogies.” Examples of
these include “adoption,” “receiving,”
“redemption,” “purchase,” and
“substitution.” We understand these
concepts in salvation because they come
from everyday life in business and legal
transactions.

In conclusion, “End of the Spear”
can have a powerful impact for peace in
the Middle East for three reasons. 

First, because it shows how revenge
cycles are characteristic of primitive
rather than civilized peoples. 

Second, because it shows how to
interrupt the revenge cycle. 

And third, because it presents its
perspective on true religion in new
metaphors toward which Muslims have
not built up hostilities.
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Oppression of Minorities Flares in Iran 
by Anne Johnson from the U.S. Commission on International Religious Freedom

The U.S. Commission on Inter-
national Religious Freedom (USCIRF)
is deeply concerned about the worsening
situation for religious minorities in Iran.
A consistent stream of virulent and
inflammatory statements by political and
religious leaders and an increase of
harassment, imprisonment, and physical
attacks against these groups indicates a
disturbing, renewed pattern of
oppression.

With limited policy options available
and no direct diplomatic engagement,
the Administration’s new request for
$75 million to support democracy in
Iran must include funding to promote
human rights and the rule of law.

“The Commission is alarmed by the
growing frequency of inflammatory
rhetoric aimed at religious minorities by
high-level Iranian government officials
and clerics,” said USCIRF Chair
Michael Cromartie. “This pattern
unfortunately is reminiscent of language
used by Iranian authorities during the
early years of the Iranian Revolution,
which preceded the severe atrocities
committed against members of all
religious minorities, particularly the
Baha’i community.”

Before Iranian President Mahmoud
Ahmadinejad assumed office in August,
conditions for religious minorities
already were deteriorating. For years, the
government of Iran has engaged in
systematic, ongoing, and egregious
violations of religious freedom,
including prolonged detention, torture,
and executions, some based primarily or
entirely on the religion of the accused. 

The Baha’i faith, in particular, and its
community – the largest non-Muslim
religious minority in Iran – have no legal
recognition and are viewed as “heretics”
who face repression on the grounds of
apostasy, an offense which carries the
death penalty in Iran. In recent months,
members of the Baha’i community have
been harassed, physically attacked,

arrested, and detained. Baha’i property,
including historic holy sites, has been
confiscated or destroyed. 

In December, a Baha’i who had been
jailed for more than ten years on charges
of apostasy died in prison of unknown
causes. Several other Baha’is remain in
prison. 

Further, over the last several weeks, a
series of articles in the government-
controlled newspaper Kayhan – whose
managing editor is appointed by
Supreme Leader Ayatollah Khamenei –
vilify and demonize the Baha’i faith and
its community in Iran. 

During President Ahmadinejad’s first
six months in power, a series of ominous
developments have unraveled with
potentially devastating consequences for
religious minorities. He and other top
political and clerical leaders have made
public remarks denying the existence of
the Holocaust and anti-Semitic tracts
have increased in the government-
controlled media. Moreover, Ayatollah
Ahmad Jannati, head of the Guardian
Council, referred to non-Muslims as
“sinful animals” and “corrupt” and
President Ahmadinejad reportedly has
called for an end to the development of
Christianity in Iran. 

What is more, the Islamic regime’s
reinvigorated anti-Israel policy and
sentiment that Israel should be “wiped
off the map” has created an increased
atmosphere of fear and intimidation
among Iran’s Jewish community.

Christians in Iran increasingly have
been subject to harassment, arrests, close
surveillance, and imprisonment. Over the
past year, there have been several
incidents of Iranian authorities raiding
church services, detaining worshippers
and church leaders, and harassing and
threatening church members. 

As a result of one of these raids last
year, an evangelical pastor remains in
prison even after being acquitted by an
Islamic court on charges of apostasy.

Even the small, unrecognized Mandaean
religious community is facing
intensifying harassment by authorities. 

This atmosphere of increased
intolerance also extends to Muslims.
Those Shi’a Muslims in Iran who
disagree with the Islamic regime’s
interpretation of Islam or who do not
espouse the ideology of the Islamic
Revolution continue to suffer at the
hands of Iranian authorities. 

Hundreds of prominent Muslim
activists and dissidents advocating
political reform have been sentenced to
lengthy prison terms by the
Revolutionary Court, ostensibly on
charges of seeking to overthrow the
Islamic system in Iran. Others have been
arrested and detained for alleged
blasphemy or for criticizing the nature
of the Islamic regime. 

Reformists and journalists are
regularly tried under current press laws
and the Penal Code on charges of
“insulting Islam,” criticizing the Islamic
Republic, and publishing materials that
deviate from Islamic standards. 

Minority Muslim sects are also
facing increasing repression. Recently,
approximately 1,000 Sufi Muslims were
arrested after clashes with Iranian
authorities following the closing of a
Sufi house of worship in the
northwestern city of Qom. Sufi and
Sunni Muslim leaders regularly are
intimidated and harassed by intelligence
and security services. 

Since 1999, the State Department, 
at the urging of the Commission, has
designated Iran as a “country of
particular concern,” or CPC, for its
systematic and egregious violations of
freedom of religion and belief. The
Commission continues to recommend
that Iran remain a CPC. The State
Department itself has concluded that, in
recent years, human rights conditions
have worsened, including for religious
minorities. 



            What’s It Like after a Tsunami?
An interview with a relief worker who went to Aceh in 2005
 

Q. What did you do in Aceh?

A.  I helped recruit and advise for establishing a women’s
center, especially with developing a counseling department.
You know nearly three quarters of the tsunami casualties were
women and children. Women in that culture were already
struggling with feelings of inadequacy and inferiority while
encountering heavy domestic and social demands. The tsunami
has increased these demands while leaving deep emotional
scars. Helping the women with their physical and emotional
health as well has giving them better access to role specific
education and resources will facilitate healing and recovery in
Aceh. I also helped some to distribute relief supplies and got to
do some informal crisis counseling.
 

Q. What did you see relief organizations doing?

A.  They were providing shelter, food and water, medical care,
psychological counseling, cleaning wells, constructing houses,
building boats, providing jobs, conducting job training, etc.
 

Q. What did you see or hear of U.S. military personnel doing?

A.  They repaired the infrastructure like roads and air fields
and provided transportation for relief equipment and
personnel. They purified water and did some of the really dirty
work like recovering bodies. 
 

Q. How did people react to you and all the outside assistance?

A.  They were very grateful. One man remarked to me, “If the
foreign soldiers hadn’t come, we’d all be dead.” They were
especially surprised that so many people came from Christian
countries. One man admitted, “We would not have gone to
help you.” A few showed disappointment and impatience with
relief workers who could not meet inadvertently built up
expectations. One Indonesian man flatly refused to answer any
more shelter related survey questions saying he’d been surveyed
for three days by different relief workers and still had not
received his tent. Overall, the gratitude I personally heard far
outstripped the negative comments.
 

Q. How was the insurgency affected?

A.  All of the attention of the warring factions got focused on
dealing with the emergency at hand. The influx and influence
of foreigners helped to get the fighting sides negotiating. After
conflicting for over two decades, the government and rebels
have stopped fighting.
 

Q. How have relief workers affected local attitudes towards
Americans? 
A.  The Acehnese people generally believe that all Westerners
are Christians. Many of the relief workers that went in were
with Christian organizations. In general, all of the relief
workers were responsible and treated people respectfully,

 
making a good impression for Christianity. When we asked one
young project supervisor to cover her shoulders and not show
her belly button she said after some silence, “That’s just not
me.” Headcoverings were initially not an issue, since most of
the women had lost theirs in the water. Whenever we wore ours
people greeted us with surprise and delight. Some asked if we
were Muslims, but reacted kindly when told we were not. The
first time we wore head scarves to a women’s center meeting all
the Indonesian ladies said, “Oh you look so beautiful today.”
The foreign women who dressed modestly got treated much
more respectfully than the ones who did not. One foreign
worker couple thought they’d found a private place to make
out. The next night it seemed the whole village turned out to
stop them. Now that the severe part of the crisis is over, the
Acehnese people will start taking more notice of imported
appearance and behavior. 
 

Q. What observations or lessons learned would you like to
pass on?
A.  First, on the importance of building consensus among the
local leaders when starting a project. On agency set project
objectives and salaries without thoroughly discussing needs and
methods with surviving village leaders. After several months
they had many houses started and none finished. Another
agency came in, built relationships first, and had a completed
house within a week. 

Second, on being too trusting and dependent upon
nationals who can speak English. One of the fluent local
leaders was a real charmer and the relief organizations had a lot
of money and supplies to distribute to needy people. This man
wasn’t supervised very closely so he ended up building
significant advantage for himself. 

Third, on having very young, inexperienced, and headstrong
project managers. In my experience, the kind of people who can
pick up at a moment’s notice to risk life and limb half way
around the world for just a few months of intense employment
rarely make the best personnel and resource managers. This is
not their fault. They simply do not have the practical life
experience for doing a complex cross-cultural job under very
difficult circumstances. That any progress gets made at all is a
credit to the commitment and resourcefulness of everyone
involved and the grace of God.
 

Q. How are you different from this experience? 

A.  I am still somewhat depressed. The tragedy and needs were
overwhelming. There was and remains so much to be done and
so little I could do. I am also in awe of how God can show
himself as Lord in his world. Through all this, God is giving
the Acehnese an opportunity to see his true, loving nature and
to hear his call.
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Muslim Studies Training Programs in 2006                       

 

Organization Program/Course Dates
Horizons International

Int’l Sumr Tng Inst. For Muslim Evangelism
Boulder, CO

1-303-442-3333
www.horizonsinternational.org

Foundations for Understanding:  History, Theology, and the Life of Mohammad 05 - 09 Jun

Deeper Analysis: Apologetics, Sects, Quran, Hadith, Sharia, Women and, Fundamentalism 12 - 16 Jun

Strongholds: Political Islam, Folk Islam, Dreams, and Success Factors 19 - 23 Jun

Transforming: Discipling Converts, Contextualization, Worldview, and Church Planting 26 - 30 Jun

Summer Institute of Muslim Studies
Colorado Springs, CO
(2 classes each week)

1-719-597-0609
www.mtmsims.org     katebryant@cs.com

Islam Evaluated by Biblical Teaching /Answering Islam with Christian Truth 05 - 09 Jun

Church Growth through Persecution / Evangelism & Discipleship in Honor-Shame Soc. 12 - 16 Jun

Holistic Ministry in Resistant Cultures / Moving the Muslim from Quran to Bible 19 - 23 Jun

Evangelism & Discipleship in the Persian World / Lessons from the Past 20 Years 26 - 30 Jun

Zwemer Center for Muslim Studies
Columbia Int’l U., Columbia, SC

1-800-777-2227 extension 3325
www.ciu.edu/summerstudies

muslimstudies@ciu.edu

Introduction to Islam (overview of faith and practice) 03 - 07 Jul

Approaches to Islam (lifestyle & witness for conversion, discipleship, and church planting) 12 - 15 Jul

Folk Islam (beliefs, practices, animistic roots and localized expressions) 17 - 21 Jul

Revelation (effect of Quran & traditions on law, attitudes, behaviors, & cultures) 24 - 28 Jul

Southwestern Baptist Theological Sem.
Ft. Worth, TX    jwiese@swbts.edu

1-817-923-1921 ext 6400

MiSSN 5273: Ishmael & the Arabs in Biblical History 08 - 11 May

MISSN 5263: Islamic History, Culture, & Philosophy 15 - 19 May

MISSN 5213: Folk Islam: Approaches 22 - 26 May

Fuller Theo. Seminary, Pasadena, CA
1-626-584-5260 

sis-masters1@dept.fuller.edu

MR 555: Folk Islam 12 -16 Jun

MR 554: Community Building in Muslim Contexts 19 - 30 Jun

MR 569: The Gospel as Read by Muslims 03 - 14 Jul

Arab World Ministry (AWM)
1-781-334-4072      www.awm.org

Summer Institute on Islam in Philadelphia
foundations for effective witness and ministry to Muslims

25 May - 2 Jun

CHRISTAR
1-800-755-7955     info@christar.org

www.christar.org/stop.htm

Summer Training and Outreach Program (STOP) in the New York metro area
morning classroom instruction, afternoon practical application and cultural immersion 01 - 31 Jul

Crescent Project
1-888-446-5457   info@crescentproject.org

www.crescentproject.org

Sahara Challenge in conjunction with Wycliffe, Orlando, FL
one week orientation with study & community interaction, short trip in USA or overseas

02 - 10 Jun
1 & 2 wk. trips

Assembly of God Theological Seminary
1-417-866-3313, www.cmmequip.org

The Center for Ministry to Muslims at the Islamic Institute of AOGTS in Springfield, MO  24 Jul - 4 Aug

Caleb Project
www.encounteringislam.org

Encountering the World of Islam OnLine
12 week course via the Internet

5 Jun - 27 Aug
4 Sep - 3 Dec

Seminars and Workshops That Will Come to You
                    Organization                                               Program                                                      Contact

Zwemer Center for Muslim Studies Muslim Awareness Seminars 1-800-777-2227

Ministry to Muslims Introduction to Islam 1-719-597-0609

Crescent Project  Sharing the Hope one day seminars 1-888-446-5457

Operation Reveille Missions Perspectives on the War on Terrorism bside@oprev.org

The Navigators Lectures by Dr. Nabeel T. Jabbour nabeel@nabeeljabbour.com

Good News for the Crescent World Seminars on Reaching Out to Muslims www.gnfcw.com

Caleb Project Encountering the World of Islam www.encounteringislam.org


